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Abstruct: The unity and integrity of India is under severe challenge due 1o the rise of sepanatist movements in
different paris of the country. The Morih-Eastern part of the country has been traditionally prons o 8 lerge
number of stcessionist and separmtist movements. Tripura, the smallest of the North East Indian states has been
caught in 8 vortex of highly destructive militant violence, deadly ethnic conflicts and & planned destruction of
the relations between the tribal and non-tribal population of the state, A large mmber of factors have been held
responsible for the growth of insurgency in thin region. The most important cose of nse _ﬂl l.lh'! mlﬂ
movemert has been the masdve demographic changes and the consequent loas af lnnd amd Hvelibood 111: iribal
used to enjoy earlier. The partition of the region and the fallowing upheavals led 1o an unprecedented rise in the
population which in turm led 10 social, economic and political problems. The lack of development among the
tribal populuce was identified as a key factor in the growih of tribal sense of alicnation. This entire phenamenan
led o the rise of ethnic movement in Tripura. The present paper B an attempt to analyze the impact of partition
of India, the subscaquent migration and the rise of ethnic movement in Tripun.

Keywords: Partition, Migration, Land- Alienation, Ethnic Moyement.
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L. INTRODUCTION ; i
ripura, a tiny and hilly state of 10,486 sq. Km in the North-East region of Indin comprises beadti
hills, Hru; villevs nnnilt dens== Etlmﬂ.q. It is bounded by Bangladesh in. the 'hll:n‘lh, West, South and Assam and
Mizormm fn the Enst, Tripura has -an international boumdary of 83220 Km with qugl.idﬁh _ln ihe pre-
independence period Tripura enjoyed special status among the ntive princely sttes. 1t enjoyed an independent
status subject 1o the recognition of British as paramount power by the Rulers of Tripurs. Afer independence 1
i’umutlg.rmn:d:dtnu-r:Uninn of Indin in October I'?«:?upanl“. state and subsequently became s wmon
territory fram 1% Now, 1956 and attnined statchood on 3.1 , January I'El"i"i!. :
in the late 19" and the early 20" century Tripura was a tribal majority state as can be seen from the
and 1921 with tribal population af 52.1%% and 55.3mmm;]ﬂpqpunu:mr
pectivel ing the ind ence of the country and partition, the stale w e influs o
r:mfu,ga:ﬁ ﬁ::lc;mmul;mufmhilr I;;TPﬂi:mn and subsequently from Bangladesh. Tripura’s tribal majority
demography underwent 2 sen change 25 a muﬂﬂfﬂﬂsulaﬂr'nhml migrution. The tribals were pushed 1o the
hills and the politics and administridion came to be dominated by Bengali speaking locals and mograsnts. The
expansion in the population of the non-tribals also led 10 farge scale transfer of land from the tribals to the i
iribals. This created a sense of fear and resentment among the tribal populace mnd it was preciscly sgamst
mmmhmmmmnmmmm_Twpmm@ﬂy 1950°s. ” |
Temsions were inherent in a situntion in which a relatively backward and mostly illiterate community
consisting of 19 separate tribal groups found i not only oul-numbered but 1]5-:1_ |_ﬂ:rq-_r.mgly uwﬂ-whdm_a.i in
many ways by o more cohesive community which comprised hrguIyLuF Bengali immigranis. The disparity u:nL
life-styles af the two communities and their respective economic situations resulted in a growing runcor hmnml :
the: immigrant groups and the tribals of the suie. All this resulied in the rise of ethno-centric mﬂw:ﬁ
mmmﬂmh-mwmnﬂmﬂEMnmthndlhmmmd ish i
correlation with the sise of ethnic movement in Tripura,

iI. PRE-PARTITION MIGRATION -y S

The bwhmﬂTﬁpmwhHlmﬂw?m-rﬂmn ary with Banglades

has always hﬂnﬁmﬁﬂn'muﬂyﬁmmmmmlmdnmqpﬂd from the northern part in search
h{hﬁkmﬂﬂhlniuiﬁpnﬂlﬂymuﬂlfnﬂheﬁﬁmﬂrﬂw- people of the state such as the
Tqm{u.m[{ll.lmm hear-an cthnic reserblance towards the Tibeto-Burmese groups such as the Bodos
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This process of so called invitation added & !h:uhl:
varipis poba in the state porticularly in the depariments of ju
wlmw&wmhwmmmmﬂ
migration did not ereate any problem in Tripuisa s surplios. land w
il potive pockets of the siale. Th:ﬂl.ﬂﬂ]ﬂﬂhﬂﬂnndmlﬂﬂﬁ
in 17,

1. Post-Partition Sey
Following Partition, Tripura was bordered by Chittang)
ast Pakistan (present day Bangladesh). In fict about 3% of Tr
pordier with erstwhile East Pakistan, However it wis only an im i
a the border romained open and porous 4l the earty I?Iﬂhl‘tﬂﬁ' =
of East Pakistan ind unguarded fromticrs that Tripura ramhsdwlﬁil £
liberation of East Pakistun and formation of Bangladesh in 1971, Par
structure of North-eastern Indin and Tripurn was no exception. inﬁu;-
in 1949 1o “settle’ the refugecs in Tripem whe spiiled over from =
in 1947, 1967 and 1971 permanemly aliering the d ! :
But durimg the Emnhmyumﬁﬂhﬁmhpuﬂﬁnlh#
horderfands as there wirs o widespread belief in official circles that
mot b disturbedd. In fact. until the 1950°s there was considerable nely
mwuhmmmmmnnmmmmm
Rao 1967145} However in Febrary-March 1930 there wore wide
East Pukistan and in Barisal district alone aboue 2,500 Hindus were ma:
irl Ch“ﬂ-m.l. Barisal and Naokhali and as 0 result about 0

Fuﬁhlfﬁlpnﬂl:
Hpﬂﬂlnfﬂntdﬂpupdlmlniﬂﬂ rwm;mdumdw

mnfﬁnfnuﬂ-:mmumurﬂummmlmﬁ. _
enormity of the problem. This unbridled migration led 1o the marginaliztic
wﬂdnmnhnhpndhmafhdnamdmdmlmhmm'umiﬂ i
Bengalis in Tripura Mhmﬂlm%mpﬁﬁﬂ"l -
comresponding pressuse on the tribes for survival, .
The econsmy of Tripura has traditionally been dependent on ag
words for the tribal people of Tripur, land was their only means of %
resoirce was unthinkable for them, Bi.llhtﬂrninulﬂ.nfin:nﬁ.w
:H:'lhﬂdrmmhthmturfdmmThm T
ﬁﬁﬁimﬂﬁﬂlﬁﬂdmﬁtﬂ:hmmﬂdﬂgﬂ&p :
andmnl;mdhﬁmuﬁuﬁmm'ﬂu el
mﬂﬂﬂmwfmu with land and cther facilities like ration
Takarjala, Khowsi and Kalyanpur in West Tripura district. The o
1971 led to a further exponentinl increase in the number of reflgess that
Mﬁm!umpthﬁlmH 16,491 which was [ittle bess €
:!:mﬂﬁfuim-ﬂuu Reponts). Tripara’s open frontier on the north, south
e hm##mufmﬂmﬂwmuf
Mwﬁh—:ﬁ.hﬁl&-ﬂwwm“whuﬂhh
h&mﬁﬁdpﬁpﬂﬂmhmﬁmlﬂlmlm‘

T yBai | 1911 | 1921 | 1931 | 1941 [ 1951 | 106l T
“"ﬁ‘-‘-’ | 2 | % | e | e | w0 | 4
Source: Report of the Relfef and Rehabiifation Departmen, Gave. of Tripuro, 1981

hmwﬂmﬂmmmmwﬂmmmwm
“hﬁ-wm of immigrants from the plains. There were several factors which in- i
coniributed to this refugee influx in Tripura. Firatly, the close proximity of Tripurs 10 Fast Pakistan and
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subsequently Bangladesh, secondly, lack of resistance on part of the local population agmins this G
migration s the tribal population was itinlly not aware of the dangers 1o ther lives and livel oo,
mugrants could pose. Thirdly, the presence of a smmeable Benpali-speaking population i fhe
contributed to this demogrphic change as it readily provided all assistance to their incomang brethesy,

Am o

|"H'.H'|-|,|-:. ‘|I.|'

o= J.I_”

IV. LOSS OF LAND AND LIVELIHOOD

The continuous trans-border migration resulted in an unprecedented prescure on the FRger Beon
resources of Tnpura. The government in order 1 settle this burgeonimg ymmigrant pepulation |1I1.1|km|n.n::_l ..
pave away forests, low hillocks and even wastes land, In Hatileta about 12 80 acres of forest |amd il
0 & fow refugee families who cleared it and reclimed the land for settled agriculiure (Trpura Sie Arcp
In the Rangutia mougd of Bamutia tehsil 102 40 acres of plain land and 50 acres of Tilla land were o,
refugees for plough culbvation. These lands belonged 1o certain local inhabitants but were wae iy a-l.aI.I;:Jr.-n.
o government officials and hence were given away to the refugees so that 1t could put 1 “‘-Uflrl;'... "I'j.
However neither was thesr permission sought nor were they provided any sort of compensation A, the Ih:
of land ncquisition was tedious and lengthy refugee rehabilitation was executed i a hasty manner '-ﬂ:Jml- :
many cases trampled upon the land nghts of the indigenous people who had been enjoying it sinee seners.

In fact, the pro-refugee policy of the government in this period evicted several land owners wih.
proper compensation. Moreover, varions dubious means were sdopied fo settie the immugrants even o e ..,

of the locals. Transfer of land from tnbals to non-tribals became the most crucial problem in Trpuea The : .
wansuction- like 'dhakal bikr' or sale of possession in which the tribal was given a recespt for the land 1,
the price pmd for land was nominal, The moss despicoble manner of transfer came aboul when nop.rbe
mmmﬂ petty traders started poang to the mtenor sreas. The moneylenders gave inbals loans .I:;'_'-:'-'
land The rates of mterest charged in muny cuses were more than 100 per cent per annum. Defauly in |'|-.|-. n
back the loan in cash or kind resulted 1n most cases in forced transfer of land. How widespread and effectiye 1.
method had been in alienating the tribals from their land can be gauged from the official reports of the Trpur
govemment In 1968 the Choaf Commssioner asked an addihonal Dhstrict Magrstroe o inguire it sumeoy
complamts of such illegal ransfers According to the mvestigation, B0 per cont of the land in Kanchanpur aren
mn Morth Tripura had been grabbed by non-tribals throwgh unscrupolous and fraudulent means (Mukheres a0
Singh 1982} In almast all the tribal areas the non-tribals possessed disproportonately luge oreas of land

In facy, the partition exacerbated the Bengali influx and tumed the tribes' people imto 8 hopelss
manonty by [971. The most disturbing trend in the population imerease in Tripura was that the non-mba
population almost doubled up from 7.82 lakhs in 1961 to 1469 lakhs in 1981 census which explans e natur:
of population mcrease. In fact, within a short period the tribals were Tnpura were reduced 1o & virtual manary

i thetr homeland. This sea change in the demographic situston of Trpura created condinons for conflu
between the local populace mnd the refugees. The stuation as a whole created a sense of fear and apprebenaon
smong the tnbal populace {(Ahmed, Dasgupin and Sinha). All this propared the background for the nse of ethio-
centnic movement among the tnbes of Trpura,

' The nﬁm gf.the refugees pushed the mbes o the brink of existence On the one hand while te
tribes were losing thewr lands 1o the immigrants at an alarming rate, the stale Govemment was designating new
‘areas in the hills as reserve forests. This not only reduced the area under Jrum but glse demed the mbals 0
opportanity to ollect, wse ar sel] forest produce which they considered to be their natural riht and which o
had been enjoying since time immemorial. The imposition of the ban on Jhion was the final btow ™ '-‘1="II-I"':
and culture It was o loss of identity and a particular way of life for the tnbes As a result o ’J' e
developments a self-sufficient tribal peasantry was redced within three decades w the stats of waze “—_'I-"‘_;'_I
“The tribals comprised only 2% of the state's labour force in 1971 but in 1989 the figure had nsen 1o weld
35%. In this way the ribals were the worst victims of post-partition land alienation o THE

This pmﬁ:ﬁ of land alienation became a powerful stmulant of ethnic movEmend i :E_I' e

indigenous people of Tripura became apprehensive of this sweeping change m the dmm_zrzﬁ:'-r [;E -‘.1:-'-‘ s
ot anly unth:mnnd their majority but also had grave. economc and pulll:jl::ﬂl :EFJ!':E:[E m:,.h,;“-,mu:l wils
demographic invasion of unprecedented scale which wis further :l:dnd -t:r}lubali'sfnﬂi‘i cpreadin its tcoolee
perceved as a necessary means 1o for the aulochthons Lo prevent e hiiniz nation-siake or a1 hest S
the tribal homeland. 1t was also considered essennial w fend off the encroac :dnt-m.mr cvstem, castomary (2%

congenial conditions for striking a bargain thut would allow the traditional tan *

and the ay of life 1o continue. - fy i Inpura :

ﬂﬁmmmdﬂ bﬂm o kﬂy‘ﬁﬂlﬂl .I.l'l ﬂmhmlhﬂmﬂniiﬁﬁkﬁm h‘r.g.ﬁ..-n.l\._ '..:IJ"

il 1949 Bengali was the court language ﬁr. lhbmﬁ!h}: ﬁﬂ?:t;;nﬁh: ste As 3 resul! ull :': IT::

T‘. 1 EI s ! l:hymg_-r' ¥ 0 g =t

1o i

In fact

arganisations sought to standardize Kokborok and transform it from & dialect to a fanguage s <70
for the formation of Tripuri national identity (Bhattacharya 1989} -
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Clvations grobioi: b Trigore as surplim. land wanih

: migranis setiled only in sclective pockets of
situgtion however changed with the -midepe
partition of the country in 1947, :

3. Post-Partition Scenarin
Following Partition, Tripurs was bordered by
Noakhali, Comilla and S;rll'-n'l distrigts o

Lo Elﬂplkmﬂﬂﬂ“ﬂ'hwmmi!m AT
i Pgaes o by Cyril Radchiffe in 1946.47 as the bo
— lﬂpmuﬂlﬂt:nl]llilﬂﬁ.{tmm
proximity to the districts of Esst Pakiston and
frontiers that Tripura reccived waves of mi
mnnnnlﬂ#’.ra.udlht:‘hnminu-ufﬁn
formation of Bangladesh in 1971, Partition ¢
H‘ﬂlﬁuwm:ﬁﬂmm' Z
Tripura was mo exception. In fact, a Directorate ..ﬁ'
_T_lhlhih:tiﬁ:minmhlﬂ'?hmm
Tipura spilled over from erstwhile m
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TRIBAL REBELLION AND PROGRESSIVE
MOVEMENTS IN TRIPURA : AN ANALYSIS

Gourishwar Choudhuri

Dept. af Islamic History and Culture, Mowlana Azad College, Kolkata-700013

ABSTRACT : Tripura, the North-eastern frontier state of Indian nation hax
had a long histary of Princely rulers who had continuously ruled the state for
more than 300 yvears. However, it was first in the 18th century thar the state of
Tripura came in comtact with the English East India Company and then in the
second half of 19th century with the British government. All this led to the
introduction of several new political and adminisirative measures pariicularly in
the field of revenue adminiztration as the policy of British was revenue
maximisation. This pul enhanced burdzn on the tribal peasanis and led o o series
of tribal rebellions. Tripura's history particularly in the latter half of the [9th
century witnessed a slew af tribal uprisings stuch as the Tripuri Revolt of 1830, the
Kuki raids of 1860-61 and the Jamatia revelt of 1863 culminating in the Reang
revolt of 1943 in the 20th Century. The effects of British rule In Tripura were hath
destructive as well as regenerative. [t also inspired a number of progressive
movements among the tribes, particularly educarional and democratic movements,
The present paper is not only an atfemp! lo provide a rhmnu!agh:gi account of
the. tribal movements in princely Tripura but to analyvse the changing characler

and objective of the movements

Keywords : Progressive Movement, Tripura, Tribal Rebellion.

llltl'll.'l;lh]-l',:tinn

The State of Tripura is claimed to be one
of the oldest Kingdoms in Aneient India ruled
by Princely rulers, who were believed to be
descendents of King Yayati, belonging to the
lunar dynasty in the Mahabharata era.' There
are many versions of this story, based on
mythology and references made in the Rajmala

and other scriptures. According to Rajmala, a
Bengali chronicle of the Tripura kings about
one hundred fifty kings had ruled Tripura for
an uninterrupted period of about 1350 years:
However, the transformation of this monarchy
to its present democratic State as part of the
Union of India ushered in substantial social,
economic and political changes which in tum
engendered many socio-political movements.

&fezy The Heritage, VoLXI, Issue-1, 2020
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Sufi Influence in Medieval Mangalkot: The Land of Eighteen Auliya
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Absract: Mangalkot does considerably push back the proto history of the
Burdwan district and all of Benga. The city had a lease of life for a long
time. The advantageous location of Mangalkot both on the road link and its
riverine connection through the Ajay and Ganga hastened its rapid growth
and prosperity. The principal purpose of this essay is to assess the legacy of
Mangalkot, not a well-known site, where one encounters the vicissitudes of
time. There is no doubt that the emergence of site as an important Centre
from the so called Maurya period onwards, was caused by the growing urban
factors in mid and eastern India. Mangalkot is situated present in the Katwa
subdivision of Burdwan district. Burdwan district in general and Mangal kot
in particular constitutes one of the few medieval sites in Benga. After the
end of the initial conflict, the composite culture developed here under the
influence of the Sufis. The medieval Mangalkot considered as a land of
Eighteenth Auliya or Pir but their names remained unknown.

The Muslim sufi saints, immigrating from Arabia, Persia and Central Asia
were bound to influence the society of Mangalkot. They brought about a
great transformation in lives of the people of Mangalkot, both Muslim and
non-Muslim.Several cults with common beliefs and practices emerged as a
result of the close socia and intellectual contact between the Hindus and the
Muslims. Many sufi khangah in Mangalkot became the learning centre. The
Khangah also serves as an academic centre and also arelief camp where the
disappointed and the destitute are looked after. The Sulh-i-Kul was the
dominant feature of every sufisin medieva Mangalkot. This message of love
preached by the Bhakti saints and Muslim sufis can eliminate or at least
diminish the hatred between man and man. It will create an atmosphere of
tolerance, love and communal harmony.

Keywords: Mangakot; Sufi saint; Khangah; Mysticism.

Introduction

Mangalkot does considerably push back the proto history of the Burdwan district
and all of Bengal. The city had a lease of life for a long time. The advantageous
location of Mangalkot both on the road link and its riverine connection through
the Ajay and Ganga hastened its rapid growth and prosperity. The principal
purpose of this essay is to assess the legacy of Mangalkot, not a well-known site,
where one encounters the vicissitudes of time. There is no doubt that the
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emergence of site as an important Centre from the so called Maurya period
onwards, was caused by the growing urban factors in mid and eastern India.

Background

Mangalkot (23'32” N and 87'54" E) is situated near the confluence of the rivers
Ajay and Kunur, in the Katwa subdivision of Burdwan district (Peterson, 1910).
From ancient period this historical site became popular in the history of Bengal.
The Ajay valley in Burdwan district played an important role in the growth and
development of protohistoric culture in Bengal. Mangalkot situated on the
southern bank of the Ajay River. Theriver Ajay was navigable at least till the late
medieval period is clear from accounts in Mangalkavya literature. In the various
accounts of Chandimangal Kavya, we come across the voyage of Dhanapati
Sadagar, a merchant who sailed for Singhal from Ujjaninagar (Sen, 1382). There
still exists a village called Ujjani in the vicinity of Mangalkot. Burdwan district in
general and Mangalkot in particular congtitutes one of the few medieval sitesin
Bengal. After the end of the initial conflict, the composite culture developed here
under the influence of the Sufis.

In the history of Mudim mysticism (sufism) in medieval Mangalkot, which has
long been recognized as an important component of the evolution of modern
Bengali culture but has not yet received exhaustive treatment. Information about
some of the early mystics who lived in Mangalkot during the medieval period is
based on loca traditions and secondary sources, mostly quoted in some modern
publication in Bengali, Urdu and English. But these contain much legendary
material, so that it is hard to identify historical facts out of the mass of tradition.
Sufism as a means to achieving the highest form of obedience to God had a long
course of development in the history of Islam. It is stream of intuitive perceptions
with emphasis on an emotional attachment to God. It is personal and experiential
in character and in apparent contrast to Islamic theology which lays stress on a
received knowledge of God, Laws and rituals. Apart from the obligatory forms of
prayers the Sufis developed and used certain practices to make their prayer more
effective by practicing love, repentance, renunciation of the world, remembrance,
meditation, devotion etcetera. (Arberry, 1979).

The Sufi’s aspiration to secure the pleasure of God, created a wider scope for the
movement. Within a small period a large number of people were trained in this
discipline and were designated as Sufis. With the expansion of the mystic
ideology, there was growth of silsilahs (orders), generally named after a teacher
of substantial following. The silsilah was later stabilized with an elaborate system
of mystic tradition, centered round the pir, murid and the khangah.
In the mystic organization the pir holds the central position. He is supposed to be
obeyed and respected by his followers as the Prophet is by the Umma ( Muslim
community). Every salik or novice as a general rule takes a preceptor (i.e. shaikh,
pir or murshid) ripe in experience and equipped with knowledge. According to
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the Sufi belief, amurid is like a patient to his pir. He should not conceal anything
from him if he wants success and he must have complete confidence to him.
Changing of pirs is denounced in the mystic ethics and is considered a serious
offence on the part of the murid (Alam, n.d.).

Mangalkot in Medieval Period

The medieval Mangalkot considered as a land of Eighteenth Auliya or Pir but
their names remained unknown (Hagque, 1975). The persons whose names we
came to know were — 1. Makdum Shah Mohammad 2. Hazi Firoj 3. Golam
Panjatan 4. Syed Shah Tajuddin 5. Abdullah Guijrati 6. Khazauddin Chisti 7. Shah
Hazi Ali 8. Shah Sirg) Uddin 9. Pir Ghora. The graves of the Auliya or Pirs till,
existing in Mangalkot are — Hamid Daneshmand, Abdullah Gujrati, Shah Jaker
Ali. On the occasion of the sad demise of Hamid Daneshmand, Shah Jaker Ali,
Makdum Shah and Abdullah Guijrati the great fair is still held in Mangalkot. It
proved that Mangalkot was a Muslim cultural hub in medieval period (Ghosh,
1957).

The principa ruins around Mangalkot include several tombs and dargahs
dedicated to pirs or sufi saints such as Pir Panjatan, Rah Pir and Ghaznavi Ghazi.
The other monuments worth mentioning are Nakra Khana (room of the musica
instruments), Hammam Khana (Bathroom) and Khankah (one type of resting
house). The dates of construction of these tombs and monuments cannot be
determined with certainty for the lack of recorded documents. But this type of
architectural monuments were much similar with the Mughal style. There is a
cluster of mosgue in dilapidated conditions and numerous fakir tombs in the
nearby Natunhat village. Among the Islamic structures the Golam Panjatan- the
tomb of five gazis, the mosque of Koar Saheb, the tomb and the mosgue of
Maulana Hamid Danesmand, the mosgue of Hussain Shah and others assume
significance. An inscription revealing the name of one Chandrasen, isfound in the
mosgue of Hussain Shah, which belonged to 1439-1519 (Gait, 1917).

A number of Muslim religious divines and saints came to Mangalkot from the
different countries of the Islamic world during the medieval period and settled
here.

1) Shaikh Bahram Saqga: Shaikh Bahram Sagga a learned poet, was one of the
disciples of Haji Muhammad Khubasham of Nishapur. He gave himself to severe
austerities and become a devoted Sufi. He was of Turkish origin and belonged to
the tribe of Bayat (Allami, 1873). Perhaps he first came to Agra during the reign
of Akbar (Lees & Ali, 1965). During his sojourn at Agra he earned reputation as a
mystic and a poet. It is said that a Agra he was seen distributing water to the
people walking in the street and hence his poetic name ‘saqqa’. He moved from
Agrato Mangalkot and worked there. The people of Burdwan had great reverence
for him and had built a mausoleum over his grave to preserve his memory (Lees
& Ali, 1965).
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2) Makhdum Shah Abdullah Gujarati: According to the tradition, Shaikh
Abdullah was a native of Gujrat and had come to Bengal in the reign of Sultan
Nusrat Shah (1519-1532). He settled at Mangalkot to propagate the mystic
discipline. Histomb is situated at Mangalkot (Hagque, 2012).

3) Shah Mahmud: Shah Mahmud was another sufi who rose to eminence at
Mangalkot. As tradition has it, he waged war with Bikramjit, the raja of
Mangalkot and won victory over him. He was a good scholar in Arabic and it said
to have worked for the propagation of Islam. He liesburied at Arwal (Gait, 1917).

4) Shah Sultan Ansari: His father was a Mudim of the Ansar class of Madina.
He left Madina in 900 A.D. and came to India. After the staying in Multan and
Lukhnow, he started living in Mangalkot of Burdwan district. Among his three
sons, Shah Sultan is more famous. He was a famous saint of Mangalkot who died
here.

5) Khawza Anowar Shah: There is the tomb of Khawza Anowar Shah in
Burdwan. It was built by emperor Faruk Shah. Here he died when he started the
Muslim domination. He became died in 1715 A.D.

6) Shah Mir Jakir Al- Qadri: It is known from loca folklore that Shah Jakir
came to Mangalkot after sometime of Hamid Danishmand. He died and buried
here. Till his grave was showing full of respect by the people of al religion.

POLITICSIN MEDIEVAL MANGALKOT

In 1204 Bakhtiyar Khalji captured Bihar, established control over Nabadwip in
the District of Nadia (Ray, 1990). Subsequently another Ghori’s generals,
Muhammad Shiran captured Burdwan. Gradually the greater part of Bengal came
under the governors of Bengal. Later Ghiasuddin lyaz Khalji (1213-1227)
captured Gaur and annexed Birbhum in 1214 and his empire extended over
Burdwan as well. He created two separate Parganas — Sarifatabad (Birbhum) and
Sulaimanabad (Burdwan) and construction of a vital road link from Devkot to
Gaur and from Gaur to Rgjnagar (Birbhum district). The road is believed to have
been later extended to Mangalkot. This crucia road link with Gaur was later
extended to Cuttak (Orissa) through Hooghly and Midnapore districts by the
Mughal rulers for both strategic and military purposes. This was a vital link road
till the end of the 17" century and it clearly notified by Van-Dan Brouke (1660) in
his map. He describes the road as a “Badshahi Sarak”and this road closely
connected with Mangalkot (Mukherjee, 2003).

Mangalkot again came into the limelight when it was annexed to the
kingdom of Hussain Shah and Nusrat Shah. Hussain Shah credited with the
construction of a huge mosgue at Natunhat near Mangalkot in 1510 A.D./916
Hijra (Gait, 1917). Nusrat Shah constructed the Jami Magjid at Mangalkot in 1523
A.D. (930 Hijri). But all the mosques now in ruins.
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Burdwan is mentioned in the Ain-i-Akbari as a mahal or pargana of sarkar
Sarifatabad with an assessment of 1,876,142 dam (Lasker, 2014). It was during
the rule of the Mughals that Mangalkot became not only a prosperous township
but also a great centre of Muslim learning and culture. The place came into
prominence for several causes. Prince Khurram who revolted against Jahangir
while absconding at Mangalkot came in contact with Maulana Hamid
Danesmand, a renowned Muslim saint. A mosque built in honour of the saint in
1654 A.D. (1065 Hijri), the name of emperor Shah Jahan is mentioned (Gait,
1917; Ahmed, 1960).

There was a legendary story of Meherunnisha and Jahangir heard often
which was related to Mangalkot. Burdwan came under Mughal jurisdiction after
the conquest of the region in 1575 by Emperor Akbar. During that time prince
Salim, Akbar’s son fell in love with Meherunnisha, the beautiful wife of Sher
Afghan who had been appointed as a faujder of Burdwan by Akbar. After the
death of Akbar his son named as Jahangir became the Mughal emperor. He
appointed Man Singh as a Subader of Bengal but transferred him to Bihar in 1605
then he deployed Qutubuddin Khan Koka, his step brother in Bengal as a
Subader. His intention was to achieve Meherunnisha at any cost. According to the
direction of Jahangir Qutubuddin Khan Koka met Sher Afghan and tried to kill
him during their friendly conversation. Both of them were killed during their
fight. After that Jahangir brought Merunneshato Delhi to marry her. During their
journey to Delhi Meherunnisha spent one night at Mangalkot (Hossain, 2000).

IMPORTANT HISTORICAL SITESOF MEDIEVAL MANGALKOT
Tomb of Golam Panjatan : The graveyard of Golam Panjatan was an important
historical site here. They came to possess Mangalkot but were killed by certain
Hindu ruler. A great fair is held in remembrance of the Pir Panjatan every year.

Maulana Hamid Daneshmand Mosque : Hamid Daneshmand mosgue which
was built by the patronage of Mughal king Shah Jahan in 1665 was another
important historical site. There are two mosques the old and the new situated there
adjacent to the tomb. The tomb has 22" 2" in length. Nakara khana was a so noted
historical site situated on 18 sguare feet land and it had close proximity to Hamid
Daneshmand mosque. The mosgue has undergone subsequent renovations and the
present structure, also now in dilapidated condition, was built on its old site by
one Maulavi Muhammad Ismail.

Seven Gaziesor Pirs: Seven Gazies sacrificed their life to occupy the Mangalkot
and brought the place under Muslim control. They were buried in that place and
their graveyard were considered as a holy place.

ARCHAEOLOGICAL EXCAVATION
The ancient ruins of Mangalkot have been reported from time to time for a long
period by different scholars and amateur archaeologists. But the significance of
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such antiquities has largely remained unattached to until 1975 when the
Department of Archaeology, Calcutta University undertook a systematic
exploration in this region. The exploration yielded valuable materials which
together have emphasized the importance of the site.

During the first half of the year 1915 Rakhal Das Banerjee visited
Mangalkot. During his visit, he observed some religious places and historical
elements of the Sultanate period. The main archaeological site was situated at the
outer space of the village from the way Natunhat to the Mangalkot. The lenth of
the main archaeol ogical site near about 70 Bighas and width 10 feet to 30 feet But
the greater Mangalkot is surrounded by the village- Ujani, Kogram, Natunhat,
Boxinagar, Boro Bazar, Padimpur, Debpur and Shripur (Jana, 2002).

According to the sources published in the Statesmen dated 22th April,
1990 the civilization excavated by the Calcutta University Archaeology
Department belong to a highly developed civilization during the period from Pre-
historic to medieval period. It was during the rules of the Mughals that Mangalkot
became not only a prosperous township but also a great centre of Muslim learning
and culture. Thus Burdwan district in general and Mangalkot in particular
constituted one of the famous historical sites in medieval Bengal. It may have
been settled as early as the chalcolithic period because of its advantageous
location on both the east-west-north-south trade routes. Directly South is the
famous port city Tamralipta which was the most celebrated port of the East by the
time of Buddha. Mangalkot was likely replaced by the newer settlement of
Burdwan from the Gupta period.

IMPACT OF SUFISM IN MANGALKOT

The Mudlim sufi saints, immigrating from Arabia, Persia and Central Asia were
bound to influence the society of Mangalkot. They brought about a great
transformation in lives of the people of Mangalkot, both Muslim and non-Muslim.
Sufi saints influence on houses, food, dress, position of women may be obtained
from the following sources. Mukandaram refers to the categories of people/castes
among them including those of- Tirakar, Kagchi, Qalandar, Hajjam, Darji
(Chakravarti, 1352). The immigrants and converted Muslims mixed together in a
social system where both the foreign and the local elements were accommodated.
The immigrants who came from the deserted lands had to adopt to the peculiar
geography and the climatic condition of Mangalkot. The account of the dress of
the immigrants and converted Muslimsis available from the sources.

The Chinese account says that the language in universal use was Bangla it
may logically be assumed that not only did the local people speak Bangla but also
some of the immigrants who had settled in Mangalkot for a long time and had
long associations with the local people. While the immigrants learnt the local
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language, Arabic and Persian as well. The persianization of the administration
gradually ushered in an era of cultural conquest (Rahman, 2001).

Several cults with common beliefs and practices emerged as a result of the
close social and intellectual contact between the Hindus and the Muslims. Certain
Hindu rites and customs were continued by people newly converted to Islam.
They retained many Hindu customs and institutions. The cult of Satyapir reveals
the same blending old Hindu and Muslim ideas. God here is called Satyapir (i.e.
Truth, the pir) by the Muslims and Satyanarayan (i.e. Truth of Narayan) by the
Hindus (Sen, 1960). The worship of Panch Pir was popular at various place in
Burdwan digtrict, particularly in Mangalkot. It is worshipped even today as a
family deity and is represented by a small mound erected on a clay plinth in the
north-west corner of the house. Every Wednesday this mound is watered, incense
isburnt and offering the flowers is made (Smith, 1919).

Many sufi khangah in Mangalkot became the learning Centre. Where the
sufi lives and guided a Salik. The Khangah also serves as an academic centre and
also a relief camp where the disappointed and the destitute are looked after.
Maulana Hamid Danishmand established a Madrasha in Bohar for the
development of learning. A lot of students came here from the different part of
India (Banerjee, 1321).

Conclution

The local converts, no doubt, preferred state services but they were engaged
primarily in their old professions. The change from a Hindu Bengali way of lifeto
the Islamic system and culture was mostly due to the influence of the sufis who
were the torchbearers of Islam and Islamic life in Mangalkot, especialy in its
early phase (Ismail, 2011). The Sulh-i-Kul was the dominant feature of every sufis
in medieval Mangalkot. They preached that no sin is greater than to torture
someone. Heart is regarded as the abode of God and it is advised not to hurt the
feeling of any one, because to break one heart is worse than demolishing
thousands of Kaba. Muslim mystics looked upon service of other as a mgor aim
of their spiritual life and made every effort to create love and affection in the
hearts of the people. This message of love preached by the Bhakti saints and
Muslim sufis can eliminate or at least diminish the hatred between man and man.
It will create an atmosphere of tolerance, love and communal harmony and help
us to achieve national integration.
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